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Preliminary Initiation in the Eleusinian Mysteria 


The terms used for the process of initiation in the Eleusinian Mysteria were the 
noun punois and the verb uuéiv, derived from we, «to close» and obviously 
related to the name of the festival, Muothpia. The initiate was called HÚOTNS, 
because he was «closed», evidently with respect to his eyes, i.e. blindfolded.” The 
festival of the Muotńhpia, according to the old sense of the term, was the festival of 
the ústa” A related question involving terminology is whether there was a 
preliminary ceremony that initiates had to undergo in order to qualify to receive 


Abbreviations: 

I. Eleusis = K. Clinton, Eleusis, The Inscriptions on Stone: Documents of the Sanctuary of the Two 
Goddesses and Public Documents of the Deme, 1A (Text) and IB (Plates), The Archae- 
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&'aphy of the Eleusinian Mysteries (Skrifter utgivna av Svenska institutet i Athen, Series in 8, 
1), Stockholm 1992, 86. On blinded initiates in Dionysiac cult, see F. Matz, AIONYZIAKH TE- 
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Coming), 


2. Clinton, Stages of Initiation, loc. cit. 
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this initiation, and if so, what was this preliminary ceremony called. The problem 
arises acutely in the context of the second most famous mystery cult in Greece, the 
Mysteria of the Great Gods of Samothrace, whose stages of initiation (uineis and 
èmomrteia) and the terms for the initiates at these stages (uóo rot and £rróTrTQI) 
were apparently modeled on the Eleusinian Mysteria. The excavation there, con- 
ducted by the Institute of Fine Arts of New York University, uncovered a couple of 
stone markers, which must have stood at the boundaries of the sanctuary, and 
which bear inscriptions that announce, in Greek and Latin, a prohibition, «He who 
has not been initiated (àuúnrtos) may not enter.» One marker, found within the 
«Anaktoron», though not in situ, reads:° 


3. P. M. Fraser, Samothrace, Excavations Conducted by the Institute of Fine Arts of New 
York University. 2.1, The Inscriptions on Stone, London 1960, 118-121, no. 63. The character- 
istics of the stone and the circumstances of its final resting place suggest that it was not 
originally erected within the building called «Anaktoron» as K. Lehmann-Hartleben, Excava- 
tions in Samothrace, AJA 43 (1939) 138, assumed. As the excavators noted in the diary on the 
day on which it was found (June 29, 1938), «... the lower part of the face, 55 cm. high, has a 
large central rough projection showing that the stone stood as far as that in the ground.» If such 
a prohibition were needed, as Prof. Lehmann supposed, to warn people against entering the 
northern room of the building, we would not expect it to be set 55 cm. into the ground within a 
building. Nor would we expect a massive stone such as this—96 cm. high, 51.5 em. wide, 26 
cm. thick—to be required within a building: a sign on a whitened board would have done the 
job. The excavators also observed in the diary: «The stone had fallen into the ground with the 
top part towards the west, thus originally it apparently faced the west side.» This observation 
does not agree with the position which Prof. Lehmann believed it originally had, namely 
between doors of the northern partition and facing south. Nor is it possible to reconcile this 
belief with the notion that the stone was standing with its lower part buried in the ground at the 
time that the building was destroyed by an earthquake, since it would then have to emerge 
some 55 cm. out of the ground in order to fall over on its side. The description of the 
excavation in the diary of this day also makes clear that the inscription belongs to the layer 
that included pottery of the Classical and early Hellenistic periods. What the excavators could 
not know in 1938 was that they had penetrated a layer that belonged to the fill of the previous 
de ao a building later excavated by Prof. McCredie and dated by 
mixed as it un yes al oe (Hesperia 48 [1979] 32-33). The eiiam pape 
«Anaktoron», which MeCrodlie’s lio Pelongs to a phase prior to the construction o J 
ibid, 53-34). The lettering of the inser aan nt Proved to date to the early Imperiod peri 
first century B.C. is nin E ae bies cription is impossible to date accurately, but a date - lier 

TN iniy possible (the lunar sigma tends to militate against an ear" 


date) Therefore the i int . 
date). inscription was most likely buried ; i aktoron» during 
its construction. Its ori y buried in the floor of the «Anak 


in 1 1 , à i . n», 18 
iiron. ginal location, i.e. before it was buried in the floor of the «Anaktoro 
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deorum + sacra 
qui non accepe- 
runt * non intrant. 
àuÚnTov 
LT) sioiévo. 
The other, also not in situ, reads:* 
àuúnTov 
pr] £ioi£vod 
Els TO iepóv. 

But in order to participate in the Mysteria, therefore to be initiated, one had 
to enter the sanctuary. What sense, then, does it make to say that one cannot enter 
the sanctuary if one is not already initiated? The whole purpose of entering the 
sanctuary was to become initiated. The solution, therefore, would seem to be that 
the term «uninitiated», GuUnTos, meant that the candidate had not taken part in 
some rite that qualified him or her for initiation. We may call this rite «preliminary 
initiation.» Various pieces of evidence from the Mysteria at Eleusis help to clarify 
this preliminary step. 

The earliest information is contained in a law of ca. 460 B.C., I. Eleusis 
19 C.20-31, 43-46 (= IG P 6): 

20 E[GuoAtrid jas ka- 
i Kép[ux]as AauB&v[ev trapa] 16 u- 
Uot[o Ajexaoto rév[te dBoAds T]- 
dv [app ]évov, GeAei5[v 5€ Tps] 
[areAE p]UorTeu pe év[eivon pv£]- 

25 [v pedSé]va TAev 16 aq’ [torias uv ]- 
[ouév]o: Képuxas 5€ pu[čv ixa T]- 
[òs] potas Áiékac rov [Kai Eùuo]- 
[A]u[f5]as Kota tobTé: é[av 56 Kor]- 
[a] meios evOuveobali xuMao ]- 

30 [1] Seo[x]u£or puev 8& A[oi àv Aeß]- 
&o1 Kepuxov Kai Eù[poAmSðv] 


43  [r]ós púoraş tòs "EAe[uoivi uvo]- 
[u]évos èv r& oXA& [£vrós TS /]- 
wu QUSE rn RS 
it was found «ca. 4.0 [m.] west of the 


pro 4. Fraser, op. cit., 117-118, no. 62. As Fraser notes, 
naos of the ‘Hieron.’» 
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45  [t]epd, Tos SÈ &v Gorter [puopévo]- 
[s] &v Tor "EAeucivíoi [vvvvwv]? 

Foucart and earlier scholars had suspected that lines 43-46 (at that iine 
lines 20-31 and 42-46 were not well edited) implied a ritual called uino, Foucart 
suggested that uUnors included the early stage of the festival, and ended with a 
sacrifice, probably on Boedromion 16; it was succeeded by the teAeth, which took 
place at Eleusis.° Mommsen took it to refer to the Lesser Mysteria, held in the 
month of Anthesterion, and the rituals held at the Greater Mysteria on Boedromion 
16, 17, and 18.’ Pringsheim was the first to recognize that it had to be distinguished 
from the main festival of the Mysteria. At the time he wrote, lines 42-46 were 
available to him in the following form: 


[w]Uotas fiekaoo p[....7...] 

43  [T]ós potas Tds "EAg[uoivi puo]- 
[ué]vos £v Te auN& [. .. T6 A]- 

45  [i]ep8, Tos 86 èv doer [puouévo]- 
[s] êv Ti "EAeuowfoi [. ..6...] 


From this passage he concluded: 


«Leider is die Stelle [lines 42-46] zerstört und hat noch keinen Er- 
ganzer gefunden; aber soviel ist klar, dass es sich um irgend eine 
Leistung handelt, die jeder Myste schuldig war, und dass diese My- 
sten entweder im eleusinischen Heiligtum oder im stüdtischen Eleu- 


5. On the defense of alternative restorations for both of these passages see R. M. Simms, 
Myesis, Telete, and Mysteria, GRBS 31 (1990) 184-187. However, TrAelos in line 29, following 
upon the immediately preceding quite probable restoration, suggests an opposite condition 
should be restored in line 26, for which Sixa is appropriate, the point being that únos must 
be limited to a single initiate at a time. Jameson's tentative proposals (ad IG T 6) for restoration 
(advocated more strongly by Simms), 1) rocov[ro] or 2) Kad’ hé|va] or xarà 8|Uo] vel sim. have 
serious weaknesses. The first causes the sentence in lines 26-28 to be redundant, i.e. essentially 
a repetition of the sense of lines 20-26, without any apparent reason for such redundancy. The 
second requires us to take Aéxaotov as modifying Képukos, which seems rather forced, follow- 
ing pocas; in addition, this would imply that «each» member of the Kerykes and Eumolpidai 
performed myesis, a most unlikely obligation: «each» most naturally pertains to the Mystai, each 
of whom has to take part in a certain ritual. 

6. P. Foucart, Les grands mystéres d'Éleusis, MemAcInscr 37 (1904) 115. 

7. A. Mommsen, Feste der Stadt Athen, Leipzig 1898, 215; cf. the comments of G. H. 


Hope Archäologische Beiträge zur Geschichte des eleusinischen Kults, Munich 1905, 38, 
n, 2. 
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sinion die Weihe empfangen haben konnten, Mit dieser Tatsache sind 
nicht allein die Aufstellungen, die eine ausschliesslich in Athen voll- 
zogene Weihe voraussetzen — Foucart ausdrücklich, Mommsen impli- 
cite, da die kleine Mysterien und Epidaurien sich nicht in Eleusis 
abspielen — nicht in Einklang zu bringen; sondern es verträgt sich 
damit überhaupt die Anschauung nicht, dass die Myesis ein Bestand- 
teil der Feste selbst gewesen sei.»? 


The key to this solution was (1) the fact that the pilgrims could undergo this 
ritual either in the court of the sanctuary at Eleusis or in its satellite sanctuary, 
discovered below the Acropolis in the course of the Agora Excavations,” and (2) the 
fact that the ritual was not performed by the regular priests of the Mysteria who 
performed the main initiation but by any male member of either of the Eumolpidai 
or Kerykes, the two priestly clans in charge of the Mysteria. 

This separation of unos from the central festival of the Greater Mysteria 
could be seen, according to Pringsheim, in Plutarch's description of the initiation 
of Demetrius Poliorcetes (Dem. 26): BoUAeroa Traparyevóuevos esOUs uiunrivoa Kai 
Tijv TeAETHY Gtracay ard T&v UtKpó3y &ypi Ty &rrorrTIKGV TrapaAaBeiv. Although 
uunfijvon in this passage makes perfect sense as an expression of preliminary ini- 
tiation, the passage is open to an alternative interpretation, namely that pun 
vot refers to the entire process of initiation from the Lesser Mysteria to the &ro- 
Trike? 

Pringsheim further noted the references in a financial account of the 330's, I. 
Eleusis 159 (= IG I” 1673), to wunors of public slaves working in the Eleusinian 
sanctuary: 1) /. Eleusis 159.24: []&v Snuootwv guutoayev trévte avBpas Tous èv 
TOI iepói avoxobaipovtas («we initiated five public slaves cleaning in the sanc- 
luary>). Presumably they needed nots in order to enter the sanctuary and do the 
cleaning. 2) J, Eleusis 159.44: u()o8crois rérr[apo]: Tà oken evu[v]en[1]oxeuó- 


8. Pringsheim, op. cit., 39-40, 
_ 9. On the City Eleusinion see now M. M. Miles, The Athenian Agora XXXI, The City 

ustnion, Princeton 1997. 

410. Simms, op. cit., 188-189, understands here «a weak hendiadys: eU6Us gives the time, 
in "àv ... TapoAoéiy gives the degree or extent, of the myesis desired.» In my chapter, 
rl of Initiation, 52, I noted: «The xat following pundfven may express apposition; b. 
rom E xal the entire process of pun8fjvoi may be specified: reception of the entire telete, 

€ Lesser Mysteria through the epoptika.» On this use of kai see J.D. Denniston, The 


Gr . 
eek Particles, Oxford 1966, s.v. kal, I (5), 291. 
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o[aoi] uerà puorhpia, Trpiv eAGelv TOUS Bnpoolous “EAeuowobey (arrival of the 
public slaves «after the Mysteria»), Line Ls is, again, not inconsistent with the 
existence of a ceremony of preliminary initiation but is not conclusive, since the 
time of uino is not specified (in this account expenditures are not necessarily 
listed in chronological order). We need to know when this ceremony of KUNIS took 
place: Was it the main initiation during the Greater Mysteria, or did it take place 
at an earlier time? 

The publication of a new fragment eliminated this difficulty by helping to 
complete the entry in line 62: Aibaryoo[ yois TlevteATGev : rpo&Uparra So[0£vra, ic 
uj]now ois : AH : eig iepà : H+ : Afymrpi ois Y AHF : Képm kpiós : ADH («to the 
stone transporters from Pentele, preliminary sacrifices given: for únor a ewe, Dr. 
12; for the hiera (incidentals of sacrifice), Dr. 3; for Demeter a ewe, Dr. 12; for Kore 
a ram, Dr. 17).'’ Now the transport of stone from Mt. Pentelikon to the sanctuary at 
Eleusis started in the month of Metageitnion (I. Eleusis 159.64) and ended before 
the celebration of the Mysteria (lines 64-90). The hauling of heavy stone custom- 
arily was carried out during the driest time of the year, when the roads were in the 
best condition.” The first precise date given in this account is the tenth of Meta- 
geitnion (lines 72-73). Before that day, seven drums were transported in Metageit- 
nion, thus the transport started very early in the month. After the next to the last day 
of Metageitnion (lines 80-81) six more drums were delivered. Therefore the last 
delivery took place very close to the beginning of the celebration of the Mysteria 
(Boedromion 15), since deliveries took place at two- or three-day intervals. When 
the festival was over (Boedromion 24), the operation probably was not resumed, for 
by then the first fall rains could soon be expected, rendering transport very difficult. 
The length of the account of the stone transport in this document suggests that this 
operation had indeed ceased by the time of the Mysteria. 

The most natural interpretation of the entry in line 62 therefore is that the 
uoncis of the Aiboryw[yoi MevteAnGev took place before the start of the stone 
transport in Metageitnion, so that they ¢ 
within the sanctuary). Since the trans; 
Mysteria, there would be no reason fe 


ould enter the sanctuary (or sensitive areas 
Ort operations ceased before the start of the 
w the administrators to pay the costs of the 


11. K. Clinton, AE 1971, 83-113. no.4 w; i ;n Sacrifice at 
" » , as , 4, > T M Sa -rifice 
the Eleusinian Mysteries, in E with my discussion of this passage in »àc 


i e Y Greek Cult Pi ractice, ed. R. Hägg and N. Marinatos (Skrifter 
utgivna av Svenska institutet i Athen, Series in 4° 38) Sinckhoke 1988, 69-79. 
12. At Delphi and , , 4 , , 


Epidaurus the ti : always the 
summer; cf. G. Glotz, REG 3] (1918) 21a. ime for transporting stone was also y 
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actual initiation of these trahapenvers, and indeed no such expense 
fees, as in Į. Eleusis 19 C.5-26 [= IG T 6] and 7. Eleusis 52 III.23-2 
recorded, but only a sacrifice of a ewe for their unos, 
the sanctuary. 

Pringsheim also brought to bear an entry in a financial document of a few 
vears later, 329/8, I. Eleusis 177.269 (= 1G IP? 1672): wUnois Suciv Gv Onpootoy : 
AAA." Here too it is a matter of a sacrifice of a ewe. This expense is listed in the 
sixth prytany of 329/8, which ended on approximately 7 Anthesterion, i.e. approxi- 
mately two weeks before the Lesser Mysteria took place. The inevitable conclusion 
is that this pUTo15 took place at least two weeks before the Lesser Mysteria; therefore, 
the unors could not have been the main initiation at the Lesser Mysteria." 

Sacrifice at these instances of wUnois is especially interesting because 
sacrifice is a plausible restoration in Z. Eleusis 19 C.40: 

40 uev 6]- 
[£] TOs ópoavós rroi[5os Kai TOs] 
[w]Yotas héxaotoy m[po8Uparo;] 
[1]ós votas 16s "EAe[ucvi puo]- 
[u]évos àv T& avAz [£vrós 16 A]- 

45  [1Jepó, Tos Sè ¿v Gorter [pvouévo]- 
[s] &v 1&1 'EAeuciwio: [727727] 

It is precisely a Trpó8upa that is required at the uWnors of the stone trans- 
porters (I. Eleusis 159.62) and presumably also at the uómois of the public slaves in 
329/8 (I. Eleusis 171.269). 


(in the form of 
5 [= IG P 386]) is 
which allowed them to enter 


13. Simms, op. cit., 188, takes the expense of ponis in line 62 to be «ancillary costs of 
the slaves’ uónoi:s in line 24.» This is not possible. The slaves in line 24 are described as 
«cleaning in the sanctuary»; the workers in line 62 are AiGoryo[yoi TI]evreAigev. 

14, Pringsheim, op. cit., 40-41. 

15. = Sst see Clinton, Sacrifice, op. cit. (above, n. 11), 69-70): a ewe cost Dr. 30 
according to this account. 

16. Simms, loc. cit., noting that a sacrificial victim and two measures of d 
purchased in this prytany for the benefit of the public slaves at the Choes (lines 266-267), : yr 
that «the same may well have been true of expense for púnois, which can then be -— x 
with the Mysteria later in Anthesterion.» However, only four days separated the end oft anie: 
Prytany from the Choes (12 Anthesterion), whereas the Lesser Mysteria were app eroi 
Weeks away; for the Lesser Mysteria such an advance purchase of victims would be seni epis 
(Victims were presumably paid for on delivery); no other outlay in the sixth prytany 
Certainly associated with the Lesser Mysteria. WORE 

17. In this period a single sacrifice is allowed for each group of initiands. 
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Pringsheim's conclusions about pUnois as preliminary initiation were fo]. 
lowed by other scholars, most notably, by P. Roussel, who recognized that the 
member of the Eumolpidai or Kerykes who performed the punas was the candi. 
date’s uvooycyés. ^ The complete publication of I. Eleusis 138 in 1980, a lew 
issued in the 360's, confirmed that únos was carried out by a member of the 
Eumolpidai or Kerykes (line A.21): &àv é Tis pufi[1 E]ouoA[mbóv 1] Knpúkov oj 
àv e]i8os, Ñ av mpoocrym Tis yunoóye[vov]. The passage implies that unos was 
a ritual carried out by any legitimate member of these two clans, and therefore 
cannot be identical to the celebration proper, which was performed by a small 
number of priests. An example of pUnois seems to be provided by Andocides, a 
member of the Kerykes, who says of himself (Andoc. 132): ... &i& Ti rore Tois iyoi 
vuyi &rrrri&epévois perà KoAAiou Kai oupTrapacKeudoaal Tov &yóva Kal xprjuara 
eloeveyKoUow ¿T épol Topix èv Et émbnuóy Kal fikv èk Kümpou ok Gcepéiy 
edoxouv atTois, uuGv pev A (...) AeAgóv, čti 85 koi ous Eévous èuauToŬ, koi 
tici Qv eis TO "EAeuciviov Kail Uo, óoTrep EuauTOv fiov vouile sivan Here 
Andocides offers as proof of his piety that he «initiated» (uuGv) some of his foreign 
guest-friends, and that he entered the Eleusinion and sacrificed. Although pusy is 
occasionally attested with the sense «to have (someone) initiated» and may imply 
no more than payment of expenses (Dem. 29.21), it cannot have that limited sense 
here. As D. MacDowell pointed out in his commentary, «... And(ocides) must have 
done something else besides pay a bill, for in 132 he is listing actions to which 
objection might have been made on religious grounds; he must have taken some 
part in the ceremony of initiation.»^? Clearly he did not perform a ceremony as a 
priest, but as a member of the Kerykes; and if he did not perform it as a priest, the 


18. P. Roussel, L’initiation préalable et le symbole éleusinien, BCH 54, 1930, 51-57. See 
also M. P. Nilsson, Geschichte der griechischen Religion, 2, Munich 1961, 656, and A. D. Nock, 
Hellenistic Mysteries and Christian Sacraments, Mnemosyne 5 (1952) 179. That only members 
of the Eumolpidai and Kerykes could serve as mystagogoi was recognized by Foucart, op. cil 
(above, n. 6), 93-95, and Les Mystères d’Éleusis, Paris 1914, 281-284. 

19. Simms, op. cit., 190-193, interprets unos by members of the Eumolpidai and 
Kerykes here and in Z. Eleusis 19 C.26-31 as equivalent to KuoTaywyia. However, uuoT ayoyio 
extended through most of the festival, including the secret part in Eleusis. Minors, as the 
passages in J, Eleusis 159 and 176, discussed above, reveal, took place before the festiv 
proper. There was indeed a close, apparently inseparable, connection between pune's 2” 
gue rayoyío, but they were not coterminous, 


20. Andokides, On the Myster; ! ink, Ando- 
kides’ Eerste Rede, Amsterdam inde Oxford 1962, 156, following A. D.J. Makkink, 
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ceremony that he performed must have been the preliminary únos (with the 
attendant task of serving as the initiate's Hvorerycyds at the Mysteria), 

Munois is mentioned again in a fragmentary decree of the second or first 
century B.C., l. Eleusis 250.27: "po TOU ts] YHES Kxp[o]ğ E&[ nyGvra]i 1[o fis 
pio[ass - - - ]. The passage implies that there was a period of time set aside for 
the uunois, presumably a few weeks before the beginning of the Greater and Lesser 
Mysteria respectively. MUnons cannot be taken here to mean «the Mysteria», since 
» ToU Tis] uyńosws Kaip[o]U would be an odd way of expressing «before the 
Mysteria» instead of the correct and easy 119d uucnplov (so in line 12; cf. line 35, 
uer& TA u[uorhpi]a). Munors here must refer to a preliminary ritual and not the 
main celebration of the Mysteria.”! 

The term uónotis occurs again in a dedication to Asclepius around the end of 
the first century A.D., IG IP 3195: 

[Anu]frrpgios Xdentos l'apyrirriog 
[----* D----] Kai riy úmoSoyiv koi THY uUmotv oikelois &voAcaci [- -] 
[1] 6:6 "" Kai tH mocrpt&i. 

Demetrios son of Chares of Gargettos, an official of the cult of Asclepius, 
financed the reception and the wwnors of the god, which were most likely repre- 
sented in paint on this stele.” The combination of these two ceremonies suggests 
proximity, in this case temporal proximity — the Reception and shortly afterwards 
the Minois. Now according to Philostr. VA 4.17, this occurred on 17 Boedromion, 
the day called Epidauria «on account of Asclepius, because they initiated him as 
he arrived from Epidaurus late for the Mysteria» (AoKAnmot Éveka, Ot1 St) uú- 
noav auTOV kovra "ErriSaupó0ev Owe TÀv puornplov). This pono; on 17 Boe- 
dromion of course is not the initiation proper at Eleusis, which occurred on 
Boedromion 21, but must be a late unos, which was performed within the 
Eleusinion shortly after the Reception (which commemorates the original Recep- 
tion of Asclepius upon his arrival on 17 Boedromion 420 B.C.).? 

Confusion is caused by the fact that the verb usv can refer to the initiation 
Proper at Eleusis, as Pringsheim noted already in 1905.* In the Roman period 


21. Cf. Clinton, The Epidauria and the Arrival of Asclepius in Athens, in Ancient Greek 
Cul Practice from the Epigraphical Evidence, ed. R. Hägg (Skrifter utgivna av Svenska institutet 
' Athen, Series in 8°, 11), Stockholm 1995, 17-34, esp. 26 and note 29. 
22. See my discussion, ibid., 25-26. l TUER 
does AS ten ^ iae! dedication states that he paid the expense of the wUnors; 
y that he ormed the uumois. d 
24. Op. ci, in. n. 4 46. "y Clinton, The Sacred Officials of the Eleusinian Mys- 


33 


KEVIN CLINTON 


priests and priestesses used the same verb to refer to their own initiatory activity 
Ms Mysteria.” Precisely which sense of the verb is intended in a given W : 
must depend upon the context, that is, whether it is the old technical Sense : 
uusiv, «perform the únos» (which entails serving as puotaywyós), or the ritual at 
the main celebration of the Mysteria.”° 

Munors undoubtedly determined eligibility for participation in the Mysteria 
It surely entailed purification and some instruction.” The shape of the ritual 
performed at this moment may be inferred from the basic meaning of UUnois, 
ie. «closing», presumably closing of the eyes, as was discussed above. If this jg 
correct, the wUnors will have provided a foretaste of the experience of the initiate a 
the Mysteria, in being blinded, by having a hood or veil placed over his or her 
head. The initiate might have looked rather like the hooded initiate in such 
representations of the Roman period as the Lovatelli Urn and the Torre Nova 
sarcophagus, even though these representations do not directly reflect Eleusinian 
ritual.” Undergoing this rite qualified the pilgrim to be a wwotns and take part in 
the Mysteria. If one did not undergo this rite, then one was apurtos, prohibited 
from entering the sanctuary. No prohibition inscription has been preserved from 
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Eleusis: åuúnTtov pT) eioiévoa Els TO iepóv. 
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